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Marrnuew vi. 23. But if thine eye be evil, thy whole body shail be 
full of darkness 

Our Saviour made this observation in his sermon or the Mount 
which was principally designed to rectify a prevailing error amon; 
the Jewish teachers. They believedand taught, that all the good 
ness and badness of mankind consisted in their external conduc! 
But Christ taught them, that all goodness and badness consisted in 
the heart. This important truth he illustrated, by describing a good 
i and bad heart. He first described a good heart, and then a bad heart 
He represented a bad heart as consisting in selfishness, aud a goo: 
heart in pure, dizinterested benevolence, such as God exercises to 
wards ail his creatures. Hlaving described both a good and bad 
heart, he represented the alms and prayers, and the very best exte: 
nal conduct of men,which proceeded from a bad heart,as mere hypo 
risy, and highly displeasigg to God. This led him to teach them 
how to pray to their heavenly Father, how to feel and act toward- 
their fellow men, and how and where te lay up theirtreasures. Now 
said he, “ The light of the body is the eye: if therefore, thine eye be 
single, thy whole body shall be full of light. Butif thine eye be 
evil, thy whole body shall be full of darkness.” As if he had said, 
“Tf you have a good heart, you will understand what I have taugii 


you; but if you have an evil heart, vou will not understand me, bu: 


Rt ll ST 


remain in darkness and ignorance. For a good heart is the same to 


the mind, that a good eye is to the body; and an evil heart is the 


same to the mind, that an evil or blind eye is to the bedy.” ‘Thus it 


appears from the connection of the text, which is the best rule of in 
terpreting it, that Christ meant by the evil eye, an evil heart. Ta! 
ing the text in this sense, I shall endeavour, in the present discour 


to illustrate the truth, which Christ asserts, 

That the evil heart of sinners blinds their minds. “But if thine 
eye be evil, thy whole body shall be full of darkness.” 

The Bible every where represents sinners as in a state of moral 
Jarkness, blindness and ignorance. They are said tobe “the blind 
people, who have eyes.” They are said te be “ wise to do evil, but 


> do good have noknouwledge.” Christ called them “fools and Blind.’ 
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Solomon gives them the same moral character, through his whole 
book of Proverbs. They are set in direct contrast to the children 
of light. They are represented as blind men groping in darkness. 
It is said, “their way is as darkness: they know not at what they 
stumble.” When Paul was sent to convert them, he was sent “to turn 
them from darkness to light.” When they were converted, they are 
represented as “ being called out of darkness into marve)lousJight.” 
This darkness, blindness, or ignorance, is moral, and not natural. It 
does not arise from any defect in their natural power or faculties, but 
wholly from the evil nature of their hearts. This the Apostle ex- 
pressly asserts in the fourth of Ephesians, “Having the under- 
standing darkened, being alienated from the life of God through 
the ignorance that is in them, because of the blindness of their heart.’ 
The evil heart of sinners never fails to darken their understandings 
and all their intellectual powers,in respect to moral and divine things: 
which verifies the Apostle’s declaration ; ‘The natural man receiv 
eth not the things of the Spirit of God; for they are foolishness unto 
him ; neither can he know them, because they are spiritually dis 
cerned.” I might go on citing passages of Scripture to prove, that 
sinners are merally blind and ignorant, and that their moral blindness 
and ignorance is entirely owing to the blinding influence of an evil 
heart ; but there is no occasion for further proof of our Saviour’s de- 
claration, that an evil heart fills the whole soul with moral blindness 
and darkness. What sinners principally need to know upon this sub- 
ject, and what they are most unwilling to know, is, how an evil heart 
blinds their minds. They do not wish to contradict Christ himself ; 
but still they really imagine, that they know enough, and quite as 
much as other men know, They never felt any peculiar darkness or 
ignerance in their minds, nor did they ever experience any very ill 
effects from it. It gives them pain to be called blind and ignorant, 
and sometimes excites their resentment. It did in Christ’s day, 
When the Pharisees heard him declare, “ For judgment I am come 
into this world: that they which see not might see, and that they 
which see might be made blind,” they said unto him, “ Are we blind 
also?” Jesus said unto them, “If ye were blind, ye should have no 
sin: but now ye say, we see ; therefore your sin remaineth.” Those 
who are morally blind always think they see, notwithstanding their 
heart is evil. I shall now, therefore, endeaveur to convince them, 
that their evil heart has a constant blinding influence upon them, 
and shew them in what respects. 

Here then I would observe in general, that their evil heart makes 
them regard smaller things more than greater, which argues great 
moral ignorance and folly. For it is the part of true knowledge and 
wisdom to regard all things according to their real worth and impor 
tance. Butsinners never do practically make such a just and rea 
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sonable estimate of things, which Christ ascribes to the blindness of 


their hearts. This leads me to say, 

1. That an evil heart makes sinners regard their raiment more 
than food; which is preferring a less to a greater good. So our Sa- 
viour argues in illustrating the blindness of natural men. “Take no 
thought for your life, what ye shall eat; or what ye shall drink ; nor 
yet for your body what ye shall put on: Is not the life morethan meat, 
and the body than raiment? Consider the lillies of the field, how they 
grow ; they toil not, neither do they spin; and yet! say unto you, 
that even Solomon in all his glory was not arrayed like one of these. 
Wherefore, if God so clothed the grass of the field, which to-day is, 
and to-morrow is cast into the oven, shall he not much more clothe 
you, O ye of little faith ? Therefore take no thought, saying, where- 
withal shall we be clothed ?” I believe it is generally true, not only 
of the young, but of the old, that they regard what they put on, more 
than what they take for the sapport and nourishment of the body. 
They are much more concerned to appear in fine, gay, costly clothes, 
than to fare sumptuously every day. They spend more time, labour, 
and ptoperty to clothe than to nourish their bodies. How many live 
sparingly and even fare hardly, for the sake of fine clothing? Is not 
this regarding raiment more than food, or the body, which is support- 
ed by it? And does not this clearly show, that an evil heart leads 
the great mass of mankind to regard a less good more than a great- 
er? for is not the body morethan raiment? How often does the 
pride of dress lead them to sacrifice the ease, the health, and even 
the life ofthe body ? And though they know the risk they run, they 
will disregard every danger, for the sake of a rich, or fashionable ap 
pearance. But though they sometimes take care of their health,and 
suard against the inclemency of seasons, yet they will not regard 
their property, but subject themselves to real poverty, rather than 
fail to equal those of better fortune in finery and foppery. Notto say 
any thing about the criminality of this conduct, does it not discever 
blindness, ignorance and folly ? Such is the blinding influence of an 
evi! heart upon some of the best understandings. 

2. The evil heart of sinners makes them regard what they eat 
and drink more than life itself, which our Saviour says is absurd. “Is 
not the life more than meat? Behold the fowls of the air: for they 
sow not, neither do they reap, nor gather into barns; yet your heav- 
enly Father feedeth them. Are ye not much better than they ? 
Therefore take no thought what ve shall eat, or what ye shall drink.” 
But do not thousands and thousands spend all their thoughts upon 
what they shall eat, and whatthey shall drink? And do they not of- 
ten eat and drink to that excess, which destroys their healtk, their 
interest, their reputation,and their lives? Though they know that 
life is more than meat and drink, yet they will live in luxury, ag the 
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risk of life, and of every thing which is dear and valuable in life. It 
is true, the great majority of mankind do not run into this extrava- 
gant and destructive mode of living ; but there is one plain cause for 
it; their fortunes will not suffer it: But how few that are able to fare 
sumptuously every day, and to eat and drink to excess, do actually 
refrain from sacrificing their lives to'their appetites? Does not an 
evil heart in this case, blind, and darken,and delude the brightest un- 
derstandings ? and make them prefer a less good to one far greater ? 
Is there @ man in the world, in his most sober and serious hours, who 
does not view excessive eating and drinking as extremely unwise as 
well as wicked? And can he ascribe such a practice to any thing 
but the blindness of the heart, and its fatal influence upon reason and 
conscience f 


*") 


3. The evil heart of sinners makes them regard their lemporal in 
terest more than their eternal interest ; which Christ abundantly coa 
demnsas unwise. In the words immediately before the text he says 
“ Lay not up for yourselves treasures upon the earth, where moth end 
rust doth corrupt, and where thieves break through and steaj: Bui 
lay up for yourselves treasures in heaven, where neither moth nor 
rust doth corrupt, and where thievesdo not break through and steal : 
For where your treasure is, there will your heart be also.” Men's 
temporal interests are always insecure, aud liable to innumerable fa- 
tal accidents. They may be stolen, or they may be corrupted by 
meth or rust, or they may be conaumed by the flames, or sunk in th« 
ocean; or they may be plundered by enemies ; or they may any tim< 
take to themselves wings, and fly away. But if they should not b: 
taken away, or destroyed by any of these means, the owners must 
soon be taken away from them. For they brought nothing into this 
world, and it is certain that they can carry nothing out. And in thie 
view, our Saviour represents the folly and absurdity of laying uw; 
treasures upon the earth, tothe neglect of laying up treasures in 
heaven. Hear his parable ofan unwise man, who made the experi 
ment. “And he spoke a parable unte them, saying, The ground of 
a certain rich man brought forth plentifully: and he thought within 
himself, saying, whet shall I do because [ have no room where to be 
stow my fruits. And he said, this will I do: f will pull down my 
baras, and build greater; and there will I bestow my fruits and my 
goods. And I will say to my soul; Soul, thou hast much goods laid 
up for many years: take thine ease, gat, drink and be merry. But 
God said unto him, Thou fool, this night thy soul shall be required of 
thee: them whose shall those things be which thou hast provided ? 
So is he thatlayeth up treasure for himself, and is not rich toward 
God.” Could this man’s conduct be owing to any other cause than 
the blindness and darkness of his heart? The blinding influen ce of 
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the heart, Christ illustrates by another striking parable of the rich 
man and Lazarus, in the sixteenth chapter of Luke, verses 19, 31. 
Could this rich man have been so extremely unwise, as to lay up 
treasures upon earth, and take his portion in this life, to the loss of 
his eternal interest, ifan evil heart had not blinded his understanding ? 

A man totally void of reason could not have made so great and fatal 

a mistake. There was no subject, which Christ said more upon, than 

the folly and absurdity of sinners’ regarding their temporal interests 
more than their eternal good. When some ofhis hearers had follow- 

ed him over land and sea,from mere mercenary motives,he sharply re- 
buked them for their absurdity and folly,for preferring their temporal 
te their eternal happiness. “ Verily, verily, I say unto you, ye seek 
me, not beeause ye saw the miracies, but because ye did eat of the 
loaves, and were filled. Labour not for the meat which perisheth, 
but for that meat which endureth unto everlasting life.” In another 
instance, he puts the case to sinners, whether it must not be the ex- 
treme of folly, to regard the greatest possible temporal good, more 
than the loss of eternal good. For what is a man profited if he shall 
gain the whole werld, and lose his own soul ? or what shalla man give 
in exchange for his soul?” Now all sinners, without a single excep- 
tion, de actually prefer some temporal good to eternal happiness. 
Some prefer idleness and ease, some food and raiment, some pleasure 
and amusement, some riches and honour, and some power and influ- 
uence, to the salvation of their souls. All, who reject eternal life of- 
fered to them in the gospel, reject it from some worldly motive. But 
what good is there, or can there be, in this momentary state, which 
is of so much importance as eternal happiness? Eternal happiness 
surpasses temporal, in regard to importance,as much as eternity sur- 
passes time, in regard to duration. Eternal happiness is infinitely su 

perior to all the happiness of time. How great was the folly of Ba 

laam, to prefer the wages of unrighteousness to dying the death of the 
righteous? How great was the folly of Judas, to betray his master 
and destroy his own soul for thirty pieces ef silver? How great was 
the folly of Pilate ; to condemn his Saviour, end forfeit salvation, to 
gain the friendship of Cesar? How great was the folly of Herod, to 
expose himself to eternal destruction, to gain the applause and adora- 
tion of the pepulace? The same folly and madness every sinner is 
guilty of,who rejects the effers of eternal life, for the sake of his farm, 
or his merchandise, or any other mere temporal'good. But it is 
plain, obvious, awful trath,that an evil heart of unbelief does have this 
blinding influence upon the most wise, most mighty, and most learn- 
ed, as well as upon the most ignorant and stupid ofsinners. It makes 
them prefer an infinitely less, to an infinitely greater good ; which, in 
respect te themselves, is the most unwise choice, that they can possi 
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bly make: For it is doing themselves the greatest possible injury 
Bat yet, 

4. An evil heart blinds them in another point of far greater imper- 
tance, that is, it makes them regard their own eternal interests more 
than the whole kingdom of God. This our Saviour warns them a- 
gainst, as being of all things the most unwise, and inconsistent. “But 
seek ye first the kingdom of God, and his righteousness, and all these 
things shall be added unto you.” The kingdom of God comprises 
God, and Christ, and all holy beings in the whole universe, and their 
holiness and happiness through the interminable ages of eternity. It 
is the object which God supremely seeks in all his conduct, and the 
object which all holy creatures supremely seek, and it is the object 
which allsinnersare under invielable and eternal obligations to seek 
firstand above all other things. And by supremely and primarily 
seeking this kingdom, God has promised them the full enjoyment of 
all its blessings, as long as they shall exist. By seeking the holiness 
and happiness of God’s spiritual kingdom, they must necessarily in- 
herit and enjoy all they need in this life, and in that whick is to come. 
All this good, God offers to them in the gospel, and not only so, but 
commands them toaccept. But they make light of it, and choose to 
seek their own private, personal, and separate good, in opposition to 
the glory of God, and the everlasting good of millions and millions of 
immortal beings. This they do, while they are thoughtlessly pursu- 
ing lying vanities, and ardently seeking to lay up goods for many 
years, and to enjoy the passing scenes and objects of this present life. 
But will they do this, when they are awakened to see their sinful and 
perishing condition, and to realize that they must be forever misera- 
ble, unless they seek firstthe kingdom of God? Yes, even then, they 
will most heartily oppose this kingdom, and prefer their own personal 
eternal interest to the glory of God and the good of the universe. While 
they see God promoting the good of his kingdom, and enlarging the 
number of his cordial subjects,their hearts rise in most sensible opposi- 
tion to him, because they think he is seeking the good of his kingdom, 
at the expense of their eternal happiness. They had rather God should 
be disappointed and dishonored, and all the holiness and happiness of 
his kingdom should be destroyed, than that their souls should be lost. 
They value their own souls more than the eterna) blessedness of God, 
and all his holy and happy subjects. Instead of seeking first his king- 
dom, they seek first their own good ; instead of desiring the good of 
his kingdom, they desire it may be all destroyed, if they must perish 
to promote it. Now, how much greater and more valuable is the eter- 
nal good of the universe, than the personal good ofa single sinner, 
through every period of the universe ? How do impartial holy beings 
view this matter? Dothe holy angels think, that God ought to sacri 
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fice the good of millions and millions of immortal creatures, for the 
sake of saving one guilty, hell-deserving sinner? Does Christ think 
so? By no means; for he said, while he was here upon earth, and 
acting as a gracious Redeemer, “I thank thee, O Father, Lord of 
heaven and earth,because thou hast hid these things from the wise and 
prudent, and hast revealed them unto babes; even so, Father, for so it 
hath seemed good in thy sight.” Must not sinners, then, be extreme- 
ly blind, not to see and regard the glory ofGod andthe good of his 
kingdom, more than the salvation of theirown souls? But it is a 
plein and solemn fact, that they always do regard their own souls, 
more than the glory of God and the great and everlasting interests 
of hiskingdom. And they do this, even after God has told them, if 
they will seek first andsupremely his kingdom, al] other things shall 
be added; thatis, their own eternal good shall be secured. Thus 
their evil heart blinds their minds in respect to their own eternal in- 
terests, and the eternal interests ofall other beings. Their whole 
souls are full of darkness in regardto God, to themselves, and to all 
their fellow-creatures. They do nct pass a just estimate upon one 
creature, or being, or objectin the universe. They regard small 
things more than great; and the smallest more than the greatest 
They are all blind, and the more they think they see, the blinder they 
are. 
IMPROVEMENT. 

1. If an evil heart does biind the minds of sinners, in the manner 
which has been described, then we may see why they find so much 
difficulty in understanding the doctrines of the gospel. They found 
difficulty in understanding Christ. And he told them what was the 
reason. ‘“ Why do ye not understand my speech? even because ye 
cannot hear my word. Because I tell you the truth, ye believe me 
not. And ifI say the truth, why do ye not believe me? He that is 
of God heareth God’s words: ye therefore hear them not, because ye 
are not of God.” The reason why sinners cannot understand the 
doctrines of divine decrees—divine agency—and divine sovereignty,is 
because these doctrines breathe the spirit of benevolence, which is 
perfectly disagreeable to an evil, selfish heart. 

2. If an evil heart of sinners blinds their minds, it is easy to see 
that it blinds them totally. So our Saviour suggests: “ But if thine 
eye be evil, thy whole body shall be full of darkness. If therefore 
the light that is in thee be darkness, how great is that darkness ?” It 
istotal, In respect to this world—in respect to eternity—in respect 
to themselves—their fellow-men—and God himeelf. 


3. Ifan evil heart blinds the minds of sinners, and makes them 
prefer small things to great, then we learn why sinners cannot serve 


God at all. Our Saviour says, in the next words to our text, that they 
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cannot serve God, and gives the reason of it: “ No man can serve 
two masters: for either he will hate the one, and love the other; or 
else he will hold to the one, and despise the other. Ye cannot 
serve God and mammon.” God must be served supremely, or not at 
all. But so long as sinners regard their eternal, and even temporal 
good, more than his glory, they cannot serve him in the least degree, 
nor in a single instance. They always serve themselves. 

4. Ifan evil heart blinds the minds of sinners, then we may learn 
why awakend sinners hate God more than others, and more than 
they did themselves, while careless and stupid. They begin to see 
that God regards himself more, and themselves less, than they once 
thought he did. This excites their enmity. 

5. If the evil heartof sinners blinds their minds, then we see the 
necessity of regeneration. Their heart must be changed, in order to 
see, and love, and enjoy God. 

6. If an evil heart darkens the minds of sinners, then the renova- 
tion of the heart always enlightens them. It brings them ‘out of 
darkness into marvellous light’—in regard to God and divine things. 

Let all take occasion from what has been said, to inquire whether 
they have been renewed.—Can they say as one man did, “I know 
that whereas I was once blind, now 1 see.” Lave you felt your blind 
ness? has it been removed ? 

How dangerous the state of sinners? They are blind, and think 
they see. They are wiser in their own conceit, than seven men that 
render a reason. They are out of the reach of all means—cannot be 
taught. 

Let those who see, carry them to Him who can ‘shine in their 
hearts and give them the light of the knowledge of his glory, in the 
face of Jesus Christ.’ 








FROM THE CALVINISTIC MAGAZINE. 
DIALOGUE BETWEEN A UNIVERSALIST, AN ARMINIAN, 
AND A CALVINIST. 

Arminian.—Having attended one of your lectures, yesterday, | 
wish te ask an explanation of some things, which, if I mistake not, you 
advanced, Did yon, or did you not mean te be understood to say, 
that no part of the human race would ever suffer the vengeance of 
eternal fire ? 

Universalist.—I am pleased to have an opportunity of attending to 
any inquiries on that subject. I am ready to meet youon the ground of 
fair investigation, and canvass the subject ofa futore and eternal pun 
ishment with candour and impartiality. I frankly own, that I mean! 
to be understood to say, that the endless punishment of any of the hy 
man race, is unreasonable and incredible 





— 



























1828, Dialogue. 273 


Arminian.—I am sorry you have embraced that plan. I believe it 
to be not only unreasonable, but unseriptural. I never can believe 
that all the immoral and profligate and abandoned among mankind, 
will ever reach heaven and participate in the joys of that holy and 
happy place. 

Universalist.—But is it not desirable that all the human race who 
are destined to an immortal existence, should be happy in that exis- 
tence? Does not God desire that all mankind should be saved? Did 
not he design to save ali men when he sent the Saviour into-the 
world ? 

Arminian.—I did not say that the doctrine of universal salvation is 
undesirable, but voreasonable and unscriptural. [ shall not differ with 
you respecting the question whether it is desirable that all should be 
happy in another world; for I believe God desires this object, and 
that when he sent the Saviour into the world,his design was, not to save 
a part of mankind only, but to save all—and that he dees ail he can to 
effect it, consistently with the free agency of men. Christ desires it, 
has Jaid down his life for this purpose, and is now inviting all to come 
and accept of salvation. ll holy beings desire it, and are engaged 
with all their hearts to effect it. Butsome are so proud they will not 
come to Christ and be saved. 


Universalist.—I am pleased te see you adopt the maxim that God 


desires the happiness of all the world, and that, when he sent the Sa 
viour into the world his design was, not to save a part of mankind on- 
ly, but to save all—and that he does all he ecun, consistently with the 
freedom of men, to effect it. This, in my opinion, is a much more 
lovely view of the divine character than the one entertained by some 
who teach that God designed from the beginning to save only a part 
of matkind, whom they call the elect. I shall proceed, with the more 
pleasure, to canvass with you the subject of a futare and eternal pun- 
ishment, since you have assented to this maxim. But why do vou 
think the doctrine of universal salvation unreasonable ? . 

Arminian.—I have several reasons for that opinion. One is, tie 
impenitent are not fit for heaven. They have not that love to God 
which is requisite for admission inte that holy place; and they are 
also so attached to their temporal gratifications, that they could not 
enjoy themselves if they should be admitted to heaven. 


Universalist.—Y our first difficulty can be removed witheut suppor 
ing that any are unfit for heaven. The reason why any are led to 
think they are unreconciled to God, is because the cheracter of God 
has been represented in such an odious light. I am as much oppos- 
ed, as any person can be, to that view of the divine character which 
is exhibited by some public teachers of religion. I have heard some 


say that God is an absolute sovereign, and that hid sovereicnty ex 
9 : 
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tends to all evénts, and even that he hardens the hearts of some, and 
makes them obstinate, and not only so, but that he had an eternal de- 
sign to make some into vesseJs of dishonor ; and then, to complete 
the picture, that he has determined to punish them forever. It is this 
representation of the divine character, that leads peojle to suppose 
they are enemiesof God. But when I exhibit my view of the divine 
character, I have seldom found any who oppose it. 

Arminian.—I am as much opposed as you to that view of the di 
vine*cheracter: [fad some Calvinistic teachers “undertaken to 
blacken the character of God by the most vile misrepresentations,’ 
they could not have done it more effectually, than they have in their 
sermons. I blame no person for opposing that view of God. EF frank 
ly own that [ would much rather be a Universalist than to adopt that 
view of the divine character. But 1 think many do not love the true 
view of the character of God. He is an holy being,and he requires that 
all men should renounce the pleasures of this world, and serve him. 
But many are displeased with God, because he will not allow them te 
pursue their temporal pleasures. 

Universalist.—T his indeed istrue. But this is a foible of human 
nature in which all partake. The best as well as the worst of man- 
kind are more or less attached to the pleasures of the world. But 
this attachment will not always continue. As old age advances, 
mankind usually lose their attachment tothe sperts and pleasures 
which engaged their feelings in the season of youth, and I have no 
doubt but they will all be free from it in another world. I cannot be- 
lieve that any of the human race will oppose the cheracter of God 
when the light of heaven shall have disclosed his universal benevo- 
Jence, and desire to make all happy. Nor can I believe there will be 
any, who will refuse to serve him, when they see that God has done 
all he can to.make them happy. 

Arminian.—But do you not believe that some men deserve eternal 
punishment ? 

Universalist.—If one does, then all do, for all have come short of 
the glory of God. Many of the scripture worthies committed more 
sin than others who have been doomed to eternal punishment by men. 
I believe David deserves eternal punishment as much as Judas, and 
that God would. be partial, and do more for one than for another, if he 
pardoned David and not. others who have committed less sin.. The 
thief oa the cross, whom Christ said should be that day with him in 
paradise, had committed more sin, and done less good, than many 
who are on the list of the impenitent, at the present day. 

Arminian.—But David and the thief were penitent and sorry fox 
the sins they had committed. There was therefore a propriety in 
pardoning their sins and not those of others. 


















































ithe 


Fe 


nin 





12228. Diciogue O75 


Universalist.—And ave-not all mauwkind sorry that they have sin- 
ged, whon-death overtakes them? And if they are taken away sud- 
denly im their wickedness, have we not reason to suppose that they 
will be sorry for their sins and repent of them after death? Or if it 
should be necessary to punish them for a season to bring them to re- 
pentance, they will then be fit for heaven, and be taken there. 

Armintan.— But what peasens have you to support that opinion? 
Such an epinion ought not to be adopted without evidence. 
Universaiest.—1 will answer that question by asking another. What 
reason is there to suppose that God will punish a part ef mankind for- 
ever? The Calvinists, you know, maintain that God designed from 
the beginning, to punish a part of mankind. Yeu agree with me in 
denouncing that doctrine as odious and absurd. Yet, you acknow!- 
edge that God knew from the beginning, how each of mankind would 
act through the whole course of their lives. Now,as you agree with 
me, that although Ged knew from the beginning how sinners would 
act, yet it is absurd and odieus to say that he delermined from the be- 
ginning to punish them; you must, to be consistent, agree with me, 
that it is absurd and odious to say he will punish them at all. For if 
the punishment, when inflicted, is right, how could it be wrong for 
God to determine beforehand to inflict it, since he knew all things 
from the beginning. but the fact.is, the doctrine that God will pur- 
ish any sinner foreveris absurd. Take this ground; show that this 
éoctrine is false and hateful; then you can manage the Calvinists ; 
for then the efernal purposes of which they talk, will be seen to be 
eternai purposes to do wrong, and every man of sense will renounce 
them. Yes, the doctrine of eternal punishment is absurd snd ground- 
tess ; for, if Ged desires the happiness of all, and designed to save al!s 
when he sent the Saviour imte the world, and does a!] he can, con- 
sistently with the freedom of men, to make al! happy, I think it is cer- 
tain he will one day effect this desirable object. I see no good rea- 
son at all, why God will punish some of mankind forever; and cer- 
tainly such an opinion ought not to be entertained without good rea- 
sons. We both agree, that God’s original design, when he created 
man, was that all should be holy and happy forever. We both agrec, 
that the fall of man was contrary to what God intended, and 4hat it 
was altogether a contrivance of the devil. The devil brought it about, 
you know, to defeat the benevolent designs of the Almighty. God 
then introduced the scheme of redemption; and when he sent the Sa- 
viour into the world, his design was, not te save a part only, as the 

Calvinists contend, but to save all mankind. This is what he is stil] 

desirous to do; and you admit he is now doing all he can to accom- 

plish it, consistently with man’s free agency. Who is attempting to 
prevent the Lord from accomplishing this benevolent plan? The dey 


Who are looking, with intense interest, upon this contest between 


one 
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light and darkness, and deeply concerned for the issue? Angels, glo 
rified spirits, and all holy beings. Can you believe that the devil will 
defeat the Almighty ? Can you believe that a God of infinite wisdom 
and boundless power will be overmatched, disappointed and frustrated 
by a being that he could crush in a moment? Now you must admit, 
hat God will, one day, accomplish all that he desires, and save ali 
mankind as he at first designed—or, it will appear throughout etervi- 
ty, to the great grief of saints, angels, and all holy beings, that he hes 
been overmatched and disappointed; and that Satan has managed his 
cause so artfully as to succeed, in his wicked schemes, to a mighty 
extent, notwithstanding the omniscience and omnipotence of that Be- 
ing, against whom he contended. 

Arminian.—If I cannot convince you by reason, I think I can by 
scripture. I can refer to a number of passages of scripture, which I 
think plainly teach a future and eternal pnoishment. 

Universalist.— Will you please to mention them. 

Arminian.—I will. Ps. ix. i7. The wicked shall be turned into 
hell, and. all the nations that forget God. Math. xxv. 41,46. Then 
shall he say also unto them on the left hand, Depart from me, ye cnrs- 
ed, into everlasting fire, prepared for the devil and his angels. And 
these shall go away into everlasting punishment; but the righteous 
jnto life eternal. Math. xiii. 41, 42. The Son of man shall send forth 
his angels, and they shall gather out of bis kingdom, all things that % 
offend, and them which'do iniquity ; and shall cast them into a furnace 4 
of fire: there shall be wailing and gnashing of teeth. II. Thes. i. 9. 
Who shall be punished with everlasting destruction from the pres- 
ence of the Lord, and from the glory of his power. Rev. xiv. 10, 11- 
The same shall drink ef the wine of the wrath of God which is poured 
out without mixture into the cap of his indignation, and he shall be 
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tormented with fire and brimstone in the presence of the holy angels, 

and inthe presence of the Lamb. And the smoke of their torment 

ascendeth up forever and ever, and they have no rest day nor night. 
Do not these passages assert that a part of mankind will be punish- 
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ed forever? - 
Universalist.—T hey do indeed if they are to be understood literal- 
ly, without any explanation. 
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Arminian.—Have you not, then, given up the point, and granted 
that your system is unscriptural ? 
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Universalist.—I acknowledge that I heve always been troubled 
with these texts. But there are many texts which as plainly prove 
doctrines which both you andI hold to be abominable. Even the 
doctrine of election seems to have its support in scripture. I will 
quote a few texts. Eph. i. 4,5. According as he hath chosen us in 
im before the foundation of the world, that we should be holy and 
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without blame before him in love: Having predestinated us unto the 
adoption of children by Jesus Christ to himself, according to the good 
pleasure of his will. IL. Tim. i. 9. Who hath saved us, and called us 
with an holy calling, not according to our works, but according to his 
own purpose and grace, which was given us in Christ Jesus before 
the world began. Eph. i. 11. In whom also we ‘have obtained an in 

heritance, being predestinated according to the purpose-of him who 
worketh all things after the counsel of his own will. Rom. ix. 11,12 
13. (For the children being not yet born, neither having done any 
good or evil, that the purpose of God according to election migh; 
stand, not ef works but of him that calleth ;) It was said unto her, 
The elder shall serve the younger. As itis written, Jacob have | 
loved, but Esau have I hated. John xv. 16. Ye have not chosen me, 
but I have chosen you, and ordained you, that ye should go and bring 
forth fruit, and that your fruit should remain. Acts xiii. 48. And 
when the Gentiles heard this, they were glad, and glorified the word 
of the Lord: and as many as were ordained to eternal life believed. 
And there are many texts which seem to teach the doctrine of repro 

bation: such asthe following: Jude 4. For there are certain men 
crept in unawares, who were before, of old, ordained to this condem- 
nation. II. Pet. ii. 12. But these, as natural brute beasts, made to be 
taken and destroyed, speak evil of the things that they understand 
not; and shall utterly perish in their own corruption. I. Pet. ii. 8. 
And a stone of stumbling, and a rock of offence, even to them which 
stumble at the word, being disobedient; whereunto also they were 
appointed. John xii. 39,40. Therefore they could not believe, be- 
cause that Esaias said again, He hath blinded their eyes, and harden- 
ed their heart, that they should not see with their eyes, nor under_ 
gtand with their heart, and be converted, and I should heal them, 
Rom. xi. 7, 8. What then? Israel hath not obtained that which he 
seeketh for; but the election hath obtained it, and the rest were 
blinded, (according as it is written, God hath given them the spirit of 
slumber, eyes that they should not see, and cars that they should not 
hear,) unto this day. 

Are these texts to be understood as they read? 

Arminian.—I know, indeed, that there are some passages of scrip- 
ture, which appear very dark, and I suppose are not to be understood 
as they seem to mean on the face of them. Those you have quoted 
are among the darkest, and need the most care to find out their true 
meaning. But have you not seen a different translation and cxplan- 
ation of those passages ? 

Universalist.—\! have. Do you suppose those persons who made 
the alterations are justifiable in translating and explaining them as 


they have done, so as to evade the idea of election and reprobation > 
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Arminian.—I believe these passages need more explanation than 




































any others; and I have no hesitation in saying, as Mr. Wesley does, 


that “ it were better to say these passages had no sense at all,” than 
to suppose they teach the doctrine of reprobation. For I believe he 


a8 > 


was right when he said “ whatever it proves beside, no scripture can 
prove predestination.” 
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Universalist,—1 am exactly of your opinion as to these passages ; 
and wish for the same privilege respecting those passages which you 
quoted, that seem to be inconsistent with my scheme of universal sal- 


vation. They can be as fairly translated anew and explained, so as 
to make them consistent with my scheme, as those I have quoted can 
be, to make them consistent with yours. You have admitted that the 
doctrine of universal salvation is desirable, and that God designed to 
save all men when he sent Christ into the world, and does all he can, 
te make all happy, consistently with the freedom of men; and I think 
you yourself can see no objection, on the ground of reason, against 
my scheme, and on the ground of scripture I only follow your exam- 
ple, I think you must see that I have as good reasons for new trans- 3 
lating and explaining those passages which you have quoted, so 4 
as to make them read consistently with my scheme, as you have to 
new translate and explain those I have quoted, so as to make them 
read consisténtly with yours ; and I trust you will be so candid as to 
allow me the same privilege which you have takenyourself. It must 
be plain, that if Fam allowed this liberty, there is no difficulty in get- 
ting rid of every text you have brought against my scheme. But, 
this is not all. For if your first principles be correct, itis easy-to 
shew, that the argument from scripture is powerfully against you. 
You hold—that God desires the salvation of all men—and that, when 
he sent the Saviour into the world, his design was to save all men. 
Now the scriptures most clearly teach, that God’s counsels wil! not 
be frustrated—that in his designs he will not be disappointed—but, 
that he will accomplish all his pleasure. Job, speaking of the Most 
Nigh, says, “He is in one mind, and whocan turn him? And what 
his soul desireth, even that he doeth.’’ Job xxiii. 13. David says, 
“'The counsel of the Lord standeth forever, the thoughts of his heart 
to all generations.” Psalms xxxiii. 11. Solomon says, “There are 
many devices in a man’s heart, nevertheless the counsel of the Lord, 
that shall stand,” Prov. xix. 21. And in Isa. xlvi. 10, the great Je- 
hoveh declares, “My counsel shall stand, and I will do all my pleas 


re.” 





Arminian.-—Bat ——— ——-—- Why ———- ——— 
Calvinist.—I have hada variety of sensations, while listening to 
your debate. It is not, however, because “I was afraid, and durst 
,0t show mine opinion,” that I have been silent. I have several ob- 
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j ections against universal salvation, which have not yet been noticed 5 
and I should like to have an opportunity to examine, with a little 
more care, those which have already been noticed during this dis 
oz cussion. 

Universalist.—As the object of this interview is to discuss with 
freedom, the question whether all men will be saved, I am anxious to 


h hear what other objections can be brought against it. I have never 
Ks heard any which appeared to me unanswerable. 

( Calvinist.—I wish to examine some of those which have already 
k been noticed, before we attend to any new ones. I am not altogeth. 


er satisfied with some of the admissions and reasonings which I have 
heard during the present debate. And as the subject is one in which 
we are all deeply interested, I hope you will attend with patience and 
candor to a little closer examination of the subject. I have heard all 
that has been said during the present debate, and still believe the no- 
tion of universal salvation both unscriptural and unreasonable. 
Universalist.—But do you not believe that the doctrine of universal 
happiness in another world, is desirable? Has not God said that he 
delights not in the death of the wicked, but that he would turn and 
live? And if God takes no pleasure in the death of the wicked,what 
reason have we to believe that he ever will punish any of his immor- 
tal creatures eternally ? 
Calvinist.—It is true that God desires the eternal happiness of all 
as an event, simply considered. It is also true that he desires the 
temporal happiness of all, in this sense. “ The Lord doth not, in this 
life, “ afflict willingly, nor grieve the children of men.” Lamentations 
iii. 33. But, for some wise reason, he does, in this life, inflict many 
sore evils upen mankind. Look abroad through the world and behold 
the afflictions which fall to the lot of every nation, every family, eve- 
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ry individual. He has in his employment a variety of “ ministers of 
vengeance,” famines, plagues, consumptions, fevers and diseases of a 
thousand names, which he uses at his diserction, to punish magkind 
If a future and eternal punishment will be inconsistent with a strong 
desire to make all happy, why are not temporal evils inconsistent with 
such a desire F 


Universalist.—1 know, indecd, that God inflicts many evils in this 
life, at the same time that he desires the temporal happiness of all. 
But I believe that in every instance it is intended for the benefit of i 
the individuals whom he punishes. 
Calvinist.—Have you net then given up the point, and granted that 
the infliction of punishment is consistent with a desire to make all 
happy, when a good reason can be assigned for so doing? I doubt, 
however, the correctness of the maxim, that God inflicts punishment 
n every instance for the benefit of the individuals who bear jt. 
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Arminian.—But do you not believe that God does all he can, con- 
sistently with the free agency of‘men, to make all happy ? 


Calvinist.—This maxiin, also, from a streng conviction of its false- 
hood, I must beg leave to deny. Certainly God could puta stop to 
the ravages of earthquakes, hurricanes, floods, conflagrations, fam- 
ines, plagues, and diseases of every kind, without destroying man’s 
free agency. You will surely acknowledge that these things produce 
much human misery, and I think you can hardly prevail upon your- 
self to believe that God’s chief design in sending them into the world 
was to make all men happy. From Scripture we learn, that “ The 
Lord hath made all things for himself; yea, even the wicked for the 
day of evil. Prov. xvi. 4. And from fact I think it can be demonstrat- 
ed, that, God does not do all he can, consistently with human free- 
dom, either to make men holy or happy. Did not God harden Sihon’s 
spirit, and make his heart obstinate, that he might be delivered into 
the hands of Joshua to be punished? Deut. ii. 30. Did not God blind 
the minds and harden the hearts of some of the Jews,that they should 
not see with their eyes, and hear with their ears, and be converted 
and healed ? John xii. 39,40. And does not the Bible declare of 
some who receive not the love of the truth, that, For this cause God 
shall send them strong delusion, that they should believe a lie; that 
they all might be damned who believed not the trath, but had pleas- 
ure in unrighteousness. II. Thes. ii. 11,12. Did not God raise up 
Pharaoh, to show his power in him, and to be the means of declaring 
his name throughout al] the earth? Did he not harden his heart 
again and again, until he had made a most affecting display of his 
power and sovereignty in Egypt by inflicting the ten plagues ? With 
these facts before our eyes, who can believe that God does all 
he can, consistently with human freedom, to make every individual 
happy ? 

Universalist.—But do you believe that God really hardened Pha- 
raoh’s heart, and made the heart of Sihon obstinate ? 


Calvinist.—Certainly I do,and so must you, unless you dispute what 
God has plainly declared im his word, and the Bible says, “ Woe to 
him that striveth with his Maker.” 


-irminian. —But have you not seen a different translation and ex 
planation of those passages ? 


Calvinist.—I have,and have also seen the translation of forty-seven 
of the most learned and credible men who could be found in the 
reign of king James, as they have given it to usin our common Bible. 
And I have more reason to place confidence in. their translation than 
[ have in any alterations made by individuals since. I have no con- 
fidence atallin the alterations of these men who first consult thei: 
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own feelings to ascertain what they wish to have the Bible say, and 
then alter and amend the scriptures to suit themsélves. 


Arminian.—But how do you know that those individuals who madé 
the alterations in the passages which have been quoted, were gov 
erned by their own feelings, and not by a sense of duty ? 


Calvinist.— When I see one venture to declare, as John Wesley 
does, that “It were better to say that certain passages of scripture 
had no sense at all,” than to suppose they prove the doetrines of elec- 
tion and reprobation ; and that no scripture can prove predestination, 
and another, as Dr. Priestly does, that is better to suppose, contrary 
to all evidence, that certain other passages are interpolations, than 
that they teach the pre-existence and divinity of Christ, it is plain 
that they make their own feelings the supreme_rule, and make notb- 
ing of the authority of God. That the common translation is worthy 
of confiderce, I appeal to the united voice of the christian public as- 
sociated in the Bible Society, embracing the wisest and best men of 
all denominations of christians, who have chosen that translation to 
circulate in preference to all others. 


Arminian.—But dare you adopt the maxim that the Bible always 
means as it seems to mean on the face of the passages ? 


Calvinist.—I dare not adopt a maxim different from that. My gen- 
eral rule of interpretation is, “ The Bible means as it says,” and my 
motto is, “ Let God be true and every man a liar.” The words of 
Scripture are to be understood according to their meaning in other 
books, and the figures and images are to be understood agreeably 
to the connexion of the passa:es and general scope of the writets, 
As the Bible was intended to be a revelation from God to man, it is 
reasonable to suppose that it is to be understood in ifs plain, ob- 
vious meaning, so that the “ way-faring man, though a fool, need nat 
err therein.” 

Arminian.—But if the passage “Therefore hath he mercy on 
whom he will have metcy, and whom he will he hardeneth,” is to 
be understood as it seems to mean’ on the face of it, then it will fo!- 
low that God is partial, and doew more for some than he does for 
others. 


+ 


Calvinist.—“ Partiality does not consist merely in treating one 
person differently from ancther, but in treating one person different 
ly from another wilhout any good reason.” Is the Governor of the 
State to be charged with partiality because,for good Peasons, he par- 
dons some criminals, and allows others for their crimes to be punish- 
ed accordinng to law? Thus God does not display partiality, but 
wisdom and sovereignty in selecting the objects of his mercy and of 
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His justice. Dare you charge God with partiality becaust he has 
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provided a Saviour for fallen man, and provided none for the fallen 
angels, but has given them up te the vengeance of eternal fire ? 

Universalist.—Let what will be said on the subject of a future and 
eternal punishment, I never shall believe it, without seeing some rea- 
sons which shall appear sufficient to justify such a supposition. I see 
no good reason at all why a part of mankind showld be made forever 
miserable. 

Calvinist.—If God has plainly revealed the fact, we ought to sup 
pose that Hz sees good reasons, if we do not. But I am far from be~ 
lieving that this subject is in so mach darkness as is frequently sup 
posed. We are explicitly told why God raised up Pharaoh to such 
an high degree of pride and wickedness. [Tt was to show his power 
in him, atid that his name, by this means, might be declared through 
out all the earth. And how signally has this prediction been filfilled 
Who can read the history of Pharaoh without clearly seeing, and 
most sensibly feeling, the power and sovereignty of Ged. From this 
fact, and from other facts and predictions, recorded in the Bible, B 
think it is evident that one important reason why the wicked will be 
punished eternally is, for the purpose of displaying the divine perfec 
tiens. And is not this a sufficient reason to justify the character of 
God while causing the smoke of their torment to ascend up forever 
and ever? Is.not the glory of God, and the happiness he will enjoy 
in the display of it, of more consequence than the happiness. of the 
finally impenitent? Is it not also desirable that the heavenly hosts 
should have constantly before their eyes a visible and clear display 
of the power, and justice, and sovereignty and benevolence. of God ? 

Universelist.—But,have not the divine perfections already been 
displayed im the woxks of creation ? 

Calvinist,—The works of nature very efearly displey the natural 
perfections ef God. It is from this source that we learn that He 
is a being of infimite knowledge, and power, and wisdom, and skill.— 
But his providence more fully displays his moral perfections. From 
his deerees and his.treatment of moral beings, we learn that he is a 
being of infinite jastice, and goodness, ami truth, and faithfulness. 
While the marble and. the silver and the gold lie hid in the earth, is 
it not impossible for creatures to see their beauty? Thus while the 
perfections of God are hid within himself, no creature can diseover 
the glory and excellence and loveliness of Jehovah. And who dare 
affirm, that the display of the divine glory which will be occasioned 
by the overthrow of the wicked, is not an object of more importance 
than the happistess of those who shall go away into everlasting pun- 
ishment? Moreover, the notion that you advanced a while ago, that 
all sinners will become penitent as soon as they enter eternity, is not 
true. Satan and the fallen angels have been in punishment for many 


thousand years, and as yet they give no evidence of penitence, but 
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as ‘ roaring lions,’ still fight against God and against his cause. And 
the Scriptures teach that though Satan shall be bound during the 
long periods of the Millennium,yet, will not-his malignity be subdued. 
Enimity against God, and against his holy Kingdom, will still rankle 
fiercely in his wncenquered heart. And while bound in the ‘ great 
chaia’ of God’s wrath, he will still brood over his frustrated plans 
ind ruined prospects—meditate new schemes of vengzeante—and, in 
the fury of his desperation, from amidst the clanking of his chaine 
and the smoke and darkness of his prison, he will hurl his blasphemy 
against the “ High and Holy One.” 

The Scriptures further teach, Rev. xx. 7,9, that at the close of the 
Millennium, when “Satan shail be loosed out of his prison,” he will 
shew that his enmity is not at all abeted. He will “go out to déceive 
the nations—gather them together to battle—compass othe camp of 
the saints about, and the beloved city,” and will not cease to act out 
his malignity, but “ shall be cast into the lake of fire and brimstone, 
and shall be tormented day and night forever and ever.” 

Jesus Christ says to impenitent sinners, Jolin vill. 44, * Ye are of 
your father the devil, and the lusts of your father ye will do.” Pun- 
ishment never did conquer the hearts of stnnets, and bring them to 
penitence. Punishment never wilt do it. The Holy Spirit, ahd He 
only, cah conquer the proud heart of a sitimer, and bring him as a 
penitent to his God—bat punishment produces no such effect. “ And 
the fourth angel poured out bis vial upon the sun; and power was 
given unto him to scorch men with fire. And men were scorched 
avith great heat, and blasphemed the name Of God, which hath power 
over these plagues: and they repented not to give him glory. And 
the fifth ange! poured out his vial upon the seat of the béast’; and his 
kingdom was full of darkness; and they gnawed their tongues for 
pain, and blasphemed the God of heaven because of their pains and 
their soresjand repented not of their deeds. And there féll upon mena 


great hail out of heaven, every stone about the weight of a talent 


j . 


jlaspheme 1 God decause of the plague of*the hail; for the 
wes exceeding great. Rev. xvi. 9, 10, 11,22. The 


sinner that remarns unrecluimed by the gospel, Gntil he enters eter- 


and ten | 


plague thereof 


nity, will continue to be a sinner: “ he that is unjust will be unjust 


still, and he that is filthy will be filthy still.” 


But even suppose that punishyient in eternity would ultimetely 

nquer the hearts of all sinners and bring thein to répehtance.— 
Such repentance would come too late-—the harvest would be past,and 
the summer ended. For the Bible informs us, I. Cer. xv. 24, that -t 
the dey of judgment, Jesus Christ will deliver*ep Kis mediatorial 
kingdom te the Father. There will then bé no mediator between 
God and rebels in his government. There will then be no ground of 


pardon—no mere offers cf mercy. The impenitent of Adam’s race 
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will then be left without any mediator, as the fallen angels now are 
And the high arches of heaven, and the dark caverns of hell, will re- 
echo that awful voice that shall come out from the midst of the 
throne: “He that is unjust let him be unjast sti!i— «nd he that is 
filthy, let him be filthy still—and he that is righteous, let him be 
righteous still—and he that is holy, let him be holy still.” 

Universalist.—Rather than believe that doctrine, I would new- 
translate, or explain in some other way, every text in the Bible that 
speaks on that subject. 

Arminian.—On the subject of future punishments,I must still think 
that they will be eternal. But as to the passages in the Bible which 
Calvinists bring to prove predestination and election, I will go ali the 
Tength which Mr. Wesley goes: “It were better to say those passa- 
ges had no sense at all” than to suppose they prove that doctrine. 
“ Whatever it proves beside, no scripture can prove predestination.” 

Calvinist.—To say that “ no scripture can preve” a doctrine which 
you dislike, is taking bold and dangerous ground. It is in fact say- 
ing, the Almighty may acsert that doctrine as plainly as he can, but 
{ will not believe him.—To affirm that “It were better to say those 
passages had no sense at all,” than toadmit they teach a doctrine 
you oppose, is the same as to say: “I would rather contend that the 
God of wisdom speaks nonsense, than give up my prejudices against 
a plainly revealed truth.” This is the very ground taken by the U- 
nitarian, who say that our Lord Jesus Christ was a mere man: and 
that his death was ne atonement for sin, He says that if the divinity 
of Jesus Christ, and the doctrine of atonement were asserted in a 
hundred passages in the Bible, he would not believe these doctrines ; 
for he considers them absurd. The Unitarians have accordingly 
made many alterations in the new TESTAMENT, for the purpose of 
getting rid of the divinity of Christ, and the atonement, They have 
mede great efforts to bring the altered copies of the Testament into 
circulation. You both take the same ground. One of you weuld al- 
ter or explain away every text that teaches the doctrine of eternal 
punishment :—the other would alter or explain away every text that 
teaches the doctrine of Predestination and Election. 

Now, gentlemen, what would become of the Bible if the Unitarian 
is allowed to make his alterations—-and the Arminian allowed to 
make his alterations—and the Universaiist, and every other man,that 
finds his heart rebel against the plain import of God’s word, is allow- 
ed to make such alterations as suits himself? Does not every A- 
merican patriot feel greater veneratien for the farewell address of 
Washington, and would he not feel more reluctant to tamper with 
the language or alter a single word in that address, than many pro- 
fessed Christians seem to feel for the language of their Creator ? 
Does not the Turk manifest a higher reverence, for the inviolabje 
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sacredness of the Alcoran of Mahomet, than many professed Chris- 
tians appear to feel for the words of him who spoke as “man never 
spake.” 

ANSWER TO ENQUIRER. 

Dear Sin—If‘ scripture were not always to be understood accord- 
ing to its plain and obvious import,’ still it would be ‘ evidence of the 
truth of a doctrine,’ to find numerous passages, in all parts of the sa- 
cred volume, which plainly and obviously teach it, and but here and 
there one, which has the appearance of contradicting it. Calvinists, 
therefore, by quoting so many passages, which so expressly and une- 
quivocally assert the efficient agency of God in the production of 
moral evil, has, we thiok, done a good deal towards proving the doc- 
trine, and made it incumbent on those who deny it, not only t@ asseri, 
but to show, that the passages which he has quoted, “understood lit- 
erally,” “contradict the general tenour of scripture—and appear to 
impeach the Divine character.” We do not think fpat “muck expla 
nation,” nor any explanation of the passages in Calvinist’s creed, is 
necessary, till it be made to appear, as we do not believe it ever can 
be, that the ‘ tenour of scripture addresses man precisely as if he 
were the cause of his own volitions.’ The labouring oar is obviously 
jn the hands of those who controvert the doctrine of Divine eflicien- 
cy. When a “ controversialist” has quoted passages, which appear 
plainly te favour his position, it “devolves on” his opponent to show 
they “contradict other passages 


” 


that “by being so understood, 
equally plain.” 
By admitting that some parts of scripture need explanation, we do 


not concede, that any passage “is not always to be understood ac- 


cording to its plain and obvious import,” when the terms in which it 
is expressed, the connexion in which it stands, the object of the wri- 
ter, and the apprehensions of those addressed, are duly taken into 
consideration. The literal meaning of a passage, is not always, per- 
haps seldom, its most plain and obvious meaning. The passage, “ As 
in Adam all die,” &c. plainly and obviously relates to temporal death 
and the resurrection of the body: the passage, “ And I, if I be lifted 
up,” &c. plainly and obviously relates to the crucifixion of Christ and 
the multitudes assembled to behold it: and the meaning of Solomon’s 
direction how to answer a fool, is plain and obvioys to every" reader 
of common sense. When Ged is said, as in the scriptures quoted by 
Calvinist, to turn, fashion, and harden the hearts of the wieked, and 
to move and stir them up to do evil; the expressions are all Aguratire, 
but the meaning is nune the Jess plain and obvious. 


Admitting, what is inadmissible, that the Lord “ barely permitted” 
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the lying spirit to enter Ahab’s prophets; you will hardly think this 
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& case in point to prove, that when God is said to move, turn, fashion, 
harden, and even to create, nothing more may be meant, than bare 
permission. 

That the holy ‘ exercises of saints are caused by the Holy Spirit,* 
you think ‘agrees with their own language ;’ and consequently you 
admit, that saints are “ voluntary machines.” These are truly ma- 
chines of a singular kind, and theugh they ‘disclaim all merit,’ and, 
in your view, are divested ef their free moral agency and accounta- 
bility, yet they are represented in sacred scripture, as objects of com 
mendation and praise, and are promised a Divine and eternal reward ! 

Upon suppesition a man causes his own choice, the manner in 
which he does it, is not so material, in this discussion, as the manner 
in which he does not do it. You admit, that he does not do it, by 
choosing to do it; for you justly say, that ‘to choose to choose is a 
contradiction.’ But is it not equally a contradiction to talk of a man’s 
causing any thing, without choosing or willing to cause it? When a 
man causes any thing, he must either choose to cause it, or choose 
not to cause it, 6 be perfectly indifferent as to its existence. If he 
i3 in a state of indifference, he acts without any motive, or preference 


of doing to not doing it. If he chooses not to cause it, he acts against 


his will, and is the subject of compulsion, and therefore not account- 
able. To say that a man causes his own choice “ by the exercise of 
the same kind of faculty by which the Creator causes his,” is to take 
for granted what is by ho means conceded, viz. that God causes his 
own exercises of choice. We do not believe, that God causes either 
his own existence, or his own free voluntary exercises; although 
there is a ground or reason of both, which, in either case, is alike in- 
comprehensible. And it would be just as conclusive, te argue from 
the ground of the Divine existence, to prove the sel/-eristence of men, 
as to argue from the ground of the Divine volitions, to prove that men 
possess a self-delermining power. 

An evil intention is the same, in itself, whoever may be its cause, 
and is criminal, in its own nature. Says President Edwards, “ If the 
essence of viciousness or fault does not lie in the nature of the dispo- 
sitions or acts of the mind, then it is certain, it lies no where at all.” 
It seems incumbent upon you, therefore, to show, in what respect an 
evil intention caused by one’s self, differs from an evil intention caus- 
ed bys another ; and why, in the former case, it is criminal, and in 
the latter case, innocent. 

To “undertake to separate intention from its author,” i. e. from the 
person who intends, as the term author properly means, in this con 
nexion, we grant, is absurd ; and therefore think it absurd to under- 
take to separate the criminality of murder from the criminality of the 
murderer; as though they were two distinct cri 
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You ask. “ How is a man to blame for evil volitions, if he is not 
their author ?” By author you here evidently mean cause; and we 
answer, He is to blame, because his volitions are evil, and because, 
though he is dependant or morally “helpless,” yet he has the same 
natural power or capacity to exercise good, as evil volitions, and is 
under moral obligafion ever to exercise good volitions, and may, 
therefore, be consistently called upon to exercise them, since nothing 
prevents but his evil volitions, which are criminai in their very nature. 

Should you write again, it seems imcumbent upon you to answer 
the following questions : 

Ist. Why are not the passages, quoted in the creed of Calvinist, 
to be understood in their plain and obvious sense ? 

Qily. In what sense are those passages to be understood ? 

Sdiy. How are saints, being “ voluntary machines,” worthy of 
praise, and rewardable for their good exercises ? 

ithly. How is it possible for aman to cause his ewn choice, without 
choosing or willing to have it? And, 

Sthly. Is a man, who is supposed to cause his own evil exercises 
of will, to blame for the exercises themselves, or only for ‘* causing 
them by the exercise of the same kind of faculty by which the Crea- 
tor causes his ?’ Epiror. 


= TS Or Fr 


ORDINATIONS AND INSTALLATIONS, 


1828. October Sth, Ordained at Plainfield, Con. Rev. Levi Kner ann, 
as an Evangelist 

1828. October 10th, Ordained Rev. Increase SumMNER Davis, as pas 
tor of the Cong. Church in Dorchester, N. H. Sermon by Rev. Mr. Bates 
of Newton, Mss 

1828. October 22, Ordained Rev. Miner G. Pratt, as pastor of the 
Cong. Church in Ward, Mss. Sermon.by Rev. Enoch Pond of Boston. 
from I. Samuel} iii. 17. : 

1828. November 5, Ordained Rey. Jostanm Pranopy, as pastor of the 
Cong. Church in Sullivan, N. H. Sermon by Rev. Mr. Cooke. 

1828. November 12, Ordained Rev. NicHoLAs Meppt R¥, as pastor of 
the Central Baptist Church in Middleborough, Ms 
W. Freeman of Lowell 

1828. November 13th Ordained Rev. Srantron G. Bascock, as pas- 
tor of the Ist Bap. Church in Groton, Con Sermon by Rev. Mr. Palmer 

1828. November 12th, Ordained Rev. Mr. Yroxans, as pastor of the 


Cong. Church in North Adams, Mss. Sermon by Rev. Mr. Clark of Ben 
nington, Vt. from Psal. xx. 1, 2 


1828. November 17th, Ordained Rev. Et:epHatkr Pornrer Crarrs. 
as pastor of the Unitarian Church in East-Bridgwater, Mss. Sermon by 
Rev. Mr. Barrett of Boston. r 


1828. November 19th, Installed Rev. Jacon Weep EastMAN, as pas- 


Sermon by Rev. E, 


tor of the Ist Cong. Church in Reading, Mss. Sermon by Rev. Mr. Perry 
1828. November 19th, Ordained Rey. Mosrs B, Braprorp, as pastor 
of the Ist Cong. Church in Montague, Mss. Sermon by Rev. Pres. Hum- 
phrey. : 
1828. November 27th, Ordained Elder Cuarnies B. Krys, as pastor of 
the Baptist Church in North Adams, Mss. Sermon by Elder Matteson 
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1828. November 27th, Installed Rev. ErpHauer Casr, Jun. as pastor 
of the Universalist Society, Lowell, Mss. 


1828. December 3d, Installed Rev. Ropert PaGe, as pastor of the 
ong. Church in Durham, N. H. 


1828. December 3d, Installed Rev. F. Griswoup, ag pastor of the 
Cong. Church at South Hadley Canal. Sermon by Prof. Hitcheock of 
Amherst. 
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FORTLY. 
FROM THE LADIES MAGAZINE FOR APRIP. 


LIFE. 


“ There is no new thing under the sun.’ 


> 


God thou hast fixed the date of man, 
And who would lengthen out the span? 
Enough of pain, and toils, and tears, 

Meet in the round of seventy years ; 

And earth must like a desert spread, 

When all life’s flowers are plucked or deat 


One year—the seasons’ changes o’er— 
What would a thousand teach us more 
Each hath its garlands and its gloom, 
Its joyous festival and doom ; 

And ancient lyre and modern lay, 
Chant the same strain to welcome May 


*Tis day upon the eastern hills, 
But shade, deep shade, yon valley fills, 


And thus, let centuries pass, arrayed, 

In robe of mist, half light half shade, 
Will Morning come and wake the throng 
That plod life’s beaten path along. 


And see old night her croyWm put on 
Undimmed as when o’er Babylon 
She woo’d the Magi’s thoughtful ey: 
To trace the starry page on high ; 
And thus the sky hath ever shone, 
As bright, as boundless, as unknow: 


And man is weak and wayward still 

As proud to plan, as prone to ill-- 

[he vaunted knowledge he acquires 

Is but the wisdom of his sires ; 

And still from age to age the same, 
The chase of pleasure, wealth and fame 


And who would be a slave and dwell 

Forever in a dungeon cell, 

Counting the links that form his chain? 

Such is the soul that would retain 

The fetters earth’s dull prison binds, 

To cheek the flight of deathless mind= 6ORNELI4 





